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EDITORIAL 

In the Name of God, the Beneficent, the Merciful. 

By the grace of God, we humbly present to the Imam of our time, the seventh issue 
of The Warith Magazine. 

As the world continues to cope with the Covid-19 Pandemic, we are experiencing 
unforeseen changes to many things that we have become accustomed to for the 
past several years. One such change was our inability to gather en masse for this 
year’s Arbaeen pilgrimage of Imam Hussain (as). For many of us who could not visit 
our master in person, we took solace in the fact that he is neither limited by space, 
nor time, and that the flame of his love burns in our hearts wherever we are. In this 
issue we look to rekindle the joy of the Ziarat of Imam Hussain (as) by addressing 
different topics with regards to this sacred pilgrimage and his holy personality. 

Our first article reflects on the virtues of Imam Hussain (as), especially his patience 
as a source of overcoming tribulations. The second article focuses on Pilgrimage 
and gives a brief understanding of the uniqueness of the Ziarat-texts for Imam 
Hussain (as). Our final article talks about colour and how it can be a source of 
division, yet under the banner of Imam Hussain (as) we are all one colour. 

Lastly, we have a wonderful poem that commemorates the passing of our Holy 
Prophet (saw) and shows how all the infallible’s are a reflection of his sacred being. 
As always, we finish the issue off with some questions and answers. 

Many hands have worked together to bring this issue to fruition, and we hope it 
can be a source of inspiration for all that are struggling in these challenging times. 
I would like to thank our content contributors, editors, artists, designers, and The 
Batool Foundation for their contributions. 


Syed Hussain Ali 

Editor of The Warith Magazine 
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l^e Virtues of Imam| 

HisI 


This paper is based on lecture 11 of a series of lecttures entitiled, "Spritual Struggle of Karbala" delivered by Dr 
Shomali in Muharram 1433/2011 in London. Part of it has been edited to meet the length requirements 




























Imam Hussain (as) and his companions exhibited 
the greatest vaiues a person can achieve. 
Converseiy, their enemies showed the worst 
vices a person can suffer from. Devising a 
comprehensive iist of the virtues manifested in 
the imam’s action on Ashura wouid bring about an 
exceedingiy iong iist. in what foiiows, we wiii refer 
to seiected virtues that stood out as the finest of 
these virtues, nameiy iove for Aiiah (swt), honour, 
and patience. 

Love for Allah 

Sometimes we obey Aiiah (swt) because we 
do not want to get punished or biamed by Him. 
However, sometimes it is not mereiy a matter of 
obedience. When you iove Aiiah (swt), this iove 
drives you to want to serve Him even when it is not 
compuisory. For such peopie, recommended acts 
become necessary because they know that this is 
what the Beioved wants, if you iive with a speciai 
person whom you iove, you wiiiingiy wait to do 
something for him or her. As soon as this person 
gets thirsty you bring a nice drink or enjoyabiy get 
anything eise he or she might need. Thus, iove is 
a ievei much higher than obedience. Love is to go 
out of your way to piease your beioved. it is iove 
that kept the companions of imam Hussain (as) 
with him, even after he gave them permission to 
ieave. Even though he encouraged them to ieave 
the battiefieid to a safe haven with imam’s famiiy 
members, none of them ieft. Aithough they knew 
they wouid inevitabiy face death, they decided to 
stay with him (a), since such a death was more 
desirabie for them than to be far from their beioved 
imam. 

Honour and Dignity 

imam Hussain’s (as) speeches, especiaiiy from 
Medina to Karbaia, dispiayed his firm desire for 
honour and dignity. When it comes to honour, 
there is no question of giving it up. it is unfortunate 
when peopie take time to consider whether or not 
to give in to the temptation of sinning, and try to 
find excuses. A true beiiever does not need to 
reconsider committing a sin or not, especiaiiy 
when his or her honour is concerned. One way 
to better understand the importance of it is to 
bear in mind that one of the universai tasks of aii 
the prophets was to heip peopie estabiish sociai 
justice. The foiiowing verse shows the centrai 
position of justice: 



CC 


Certainly, We have sent all the 
messengers with manifest truths 
and gave them book and scale 
[law] so that people establish 
justice. (57:25) 
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Another value close to justice, something that 
comes directly under justice, is dignity. The 
highest right we have as a human beings is 
dignity. Many people think that the highest 
and the most important right is life. However, 
although the right of life is very important, dignity 
surpasses it. A person’s dignity is more important 
than his life. If I’m kept alive while being treated 
like an animal by having food thrown along with 
constantly being humiliated, what is the value 
of such life? Is life the most important right 
given to a person? The most crucial right is to 
be treated as a human being with honour and 
dignity. Therefore, justice is to give people what 
they deserve and even more is to treat them with 
honour and dignity. This essential value was 
planned by Allah to eventually be achieved at a 
universal scale. Without having at least a day in 
which humanity can live with justice and dignity 
the world will not come to an end. Living with 
justice in this world is inevitable. The kingdom 
of Allah must be established on this earth before 
witnessing and experiencing it in the hereafter. 


Those who want to help Imam Mahdi by preparing 
for his reappearance and then support him all the 
way through so that he achieves this justice and 
gives all the human beings their honour and dignity 
cannot do this without remembering the Imam. 
This is because Imam Hussain demonstrated 
that although life is indeed important, there are 
features that outweigh physical life, as he said: 

- CC - 


"Death is better than losing your 
honour. And losing your honour 
is better than going to hell!' 

The Imam knew all too well that his life would be 
saved and he would live a comfortable life with 
respect and suitable to his needs while continuing 
his spiritual and societal responsibilities if he 
pledged allegiance to Yazid. However, regarding 
the fact that Yazid ordered the Imam to pledge 
allegiance. Imam Hussain (as) says: 


The Role Model for Establishing 
J ustice 

The leader who will succeed in establishing 
justice is Imam Mahdi. Naturally he will not 
do so miraculously: if it was expected to be a 
miracle, there is no need for people to wait. He 
will eventually and undoubtedly be the leader 
although people are expected to prepare the 
grounds for the establishment of justice by: 

a) establishing justice in their own souls 
and hearts 

b) showing this fairness to their brothers 
and sisters in their community 

c) extending this trait to people of other 
faiths or beliefs 

d) spreading this to other living beings 

Such people who have aspired to establish 
justice can then ask the Imam to use them in his 
movement which will inevitably spread worldwide 
justice. For such people who desire to receive 
inspiration and energy for their efforts in bringing 
about a life of dignity and honour, Imam Hussain 
(as) is the role model they emulate. 




"A person like me would not pay 
allegiance to someone like him!' 


A person who has dedicated his entire life in 
obedience to Allah by no means would pay 
allegiance to an oppressor like Yazid. There 
would be no value in his life even if he spent all 
of it worshiping Allah without his dignity and honor 
by having to pledge allegiance to an oppressor. 
Imam Hussain regarded dignity as an essential 
part of living, as seen in his speech regarding 
Ubayd Allah ibn Ziyad: 


- it - 

"Behold; the illegitimate, son of the 
iiiegitimate [by birth], has settled 
between two, between unsheathing 
[the sword] and humiliation, and 
how impossible is humiiiation from 
us! Aiiah refuses that for us, and his 
messenger, and the believers, and 
those pure iaps [on which Hussain 
was brought up]!' 
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Patience 

Without moral virtues we cannot achieve anything, 
and if we do, we cannot maintain it. Moreover, 
without patience, we cannot achieve the virtues 
of love, knowledge, and honour. If we do achieve 
them, they can easily be lost without patience. 
This is why patience is said to represent the head, 
if faith were the body. We cannot retain the quality 
of being a believer without patience. Patience has 
three branches: 

1. First, it is to be patient with respect to 
performing obligatory acts, such as performing 
prayers on time along with abiding by its 
conditions. This needs perseverance, especially 
from the onset. When one loves prayer, it would 
become very difficult not to pray even for few 
hours. But in the beginning it might be a burden, 
especially trying to get out of a warm, comfortable 
bed on a cold morning. To leave your bed and 
make ablution for prayers needs patience. Other 
forms of religious obligations, such as observing 
hijab, giving money in the form of alms tax and 
performing the hajj pilgrimage while leaving 
family behind needs patience. 

2. The second type of patience is that with 
respect to refraining from forbidden acts. To do 
obligatory acts whilst also performing forbidden 
acts is like preparing a dish and then poisoning 
it. For this reason we sometimes perform our 
obligatory duties and then feel that we haven’t 
benefited. Our bad habits and actions prevent us 
from benefiting from our good acts. In relation to 
this point, the famous poet, Rumi, tells a story; 
once there were several farmers who harvested 
their wheat and regularly placed it in a storage 
room. However, to their surprise, each day they 
would find the storage empty with no sign of a 
break-in. In the middle of one night when they 
decided to sleep inside and see what would 
happen, they saw some big rats taking everything 
with them. Those rats symbolize our bad habits. 
Rumi then asks, “If there were no rats in our heart 
then why do we not see the light of our prayers?” 
Most of our problems come from our self as the 
Prophet (saw) said: “Your greatest enemy is your 
own self.” A person who has not trained and 
purified himself by being cautious and carefully 
evaluating his deeds should not blame others 
for his problems. During this process, praying at 
nights play an important role as it is a very good 
opportunity to reflect on our weaknesses. 


Once Ayatullah Qazi Tabatabai, a great Shi‘a 
scholar, put his hand on the shoulder of a young 
student, later to be the grand Allamah Sayyid 
Mohammad Hussain Tabatabai, and told him, 
“If material success in this world is what you 
want perform the night prayers, and if you want 
happiness in the hereafter [again] perform the 
night prayers.” Therefore, if we want to grasp 
any opportunity to train ourselves, many of our 
problems - if not all of them - will be solved. 

3. Third is to be patient when facing a calamity. 
This is perhaps the most difficult, because once 
a person has been stricken by a calamity, such 
as losing a loved one, it is difficult for him to 
control himself and to remain patient. 

The reward for the patient 

Now the question arises: what is the reward for 
a believer, who is able to keep his patience with 
respect to performing his duties, refraining from 
prohibited acts (haram), and facing a tragedy? 
Allah (swt) responds to this in the Qur’an: 

- CC - 

Say: '0 ye my servants who 
believe! Fear your Lord, good is 
(the reward) for those who do 
good in this world. Spacious is 
God'is earth! those who patiently 
persevere will truly receive a 
reward without measure!' 

Faith without piety is not enough. If you want to 
cross a channel and simply take one step, you 
will remain in the middle. You have to walk long 
enough to cross it. The verse adds that those who 
do good deeds will be rewarded and that the land 
of Allah (swt) is very great and vast, suggesting that 
migration is an option for those who are prevented 
from practicing his or her faith in a city. Then, the 
verse refers to patience - that Allah will reward 
those who are patient without measure. And this 
is the only verse in the Qur’an in which Allah 
(swt) says that He will reward without measure. 
Qf course, there are a group of people in the 
Qur’an, the Mukhlasin (the Purified), the select of 
the select, who will not even be judged, let alone 
receiving rewards according to their actions: 
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But they impugned him. So they 
will indeed be arraigned [before 
Him] - [all] except God's exclusive 
servants. (37:127-128) 


Therefore, apart from the Mukhlasin - a very 
special group before God - patient believers are 
the only ones whom the Qur’an says will receive 
reward without measure. We all have problems 
in this world. There is no one who is not facing 
problems. Yet we tend to think about our own 
problems while assuming others are satisfied. 
Every person has some type of problem whether 
it be poverty, illness, lack of security, and so 
forth. The life of this world is depicted in the 
Qur’an when Prophet Adam was in heaven and 
Allah (swt) told him: 


- i6 - 

0 Adam! verily, this is an enemy 
to thee and thy wife: so let him 
not get you both out of the 
Garden, so that thou art landed in 
misery. (20:117) 


Adam was not to follow Satan who in turn 
wanted to drive Adam and Eve out of heaven. 
One aspect of Adam’s departure from heaven 
is that he will surely suffer. This world is not 
heaven. We hope and pray, however, that our 
problems are in worldly matters and not our 
religion. Every pleasure in this world is mixed 
with pains and difficulties. This is the main point. 
Either you have your problems in the worldly 
matters or in your faith. Some people have lost 
their faith and this is the worst disaster. This 
is why in one of our supplications we implore 
Allah (swt): 


it 


"Please don't let our suffering be 
in our faith!' 


This world is not a purely joyful and pleasing 
abode. If you want to enjoy a dish, you are 
expected to buy the ingredients and take the time 
to cook it. Even eating out requires a person to 
make money. Thus, relishing in a very simple 
matter such as enjoying a meal is not free from 
some discomfort or sacrifice. Everything has its 
troubles. A believer is patient and to such a person 
Allah (swt) says that all these problems can work 
as opportunities to earn credit for the hereafter. 
For example, if you have a disease such as cancer 
and you remain patient, Allah (swt) rewards you. 
Although you did not get ill for the sake of Allah 
(swt). He rewards you because of your patience. 
The Imams encouraged believers to be patient, as 
seen in Imam Sadiq’s narration: 

- ii - 

"One child, whom a person loses 
in his lifetime, is better than 
seventy that live after him, ali of 
whom mount their horses and 
fight in the way of Aliah" 

If one of your children - God forbid - dies in an 
accident and you remain patient, the reward you 
achieve is better than the reward you would get 
if you had seventy children who were killed for 
the sake of Allah (swt). Qf course, no one wants 
you to suffer, but if you are and you keep your 
patience, Allah (swt) will appreciate it. The Second 
Martyr (al-Shahid al-Thani) Sheikh Zayn al-Din 
Ali ibn Muhammad al-Jab‘i al-‘Amili (1506-1558) 
who had lost his sons wrote a book in honor of 
those who experienced the same condition called: 
“Comforter of the Heart at the Loss of Loved 
Qnes.” 

In this book, he says that according to many 
narrations we understand that if a believer knows 
how much Allah (swt) has prepared for him 
because of his suffering, he would wish that in this 
world he was cut into pieces by scissors. Many 
will wish they had suffered in the world when they 
witness the generosity of Allah (swt) on the Day of 
Judgment. Allah (swt) will know what happened to 
us and will not forget us. He will reward us on the 
Day of Judgment as a result of all the problems 
that were not under our control. The Prophet 
Muhammad (saw) suffered more than any other 
prophet and he is known have said: 
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"No prophet was annoyed like I 
was/ 

Didn’t Allah (swt) love him? Why did he have to 
lose his father before being born and then his 
mother early after that and then his grandfather, 
uncle, and his dear wife. Lady Khadijah? He was 
tortured and saw his companions being tortured, 
and when he moved to Medina he was forced into 
many battles. Was all of this because Allah (swt) 
had abandoned him? No. This is because Allah 
(swt) had destined him such a great level he could 
only achieve through this suffering. Narrated from 
the Prophet (s): 


-tC- 

"If Allah decides fora servant to 
reach a certain rank which he did 
not achieve by his deeds. Then 
Ailah wili try him, in his body 
or money or children, and then 
He grants him patience, until he 
reaches that rank!' 

Sometimes Allah (swt) in His plan decides that 
you must reach a certain rank. However, your 
deeds cannot get you there because either you 
don’t have enough good deeds or that rank is so 
high that your deeds would fall short of taking you 
there. How much can you do in this world if you 
do good deeds all day and night? Allah (swt) tries 
and tests you in your body, wealth, or child(ren) 
when He wants to make sure that you reach that 
position. If you remain patient, you can achieve 
that position by your patience. 

The Suffering of Imam Hussain (as) 

Now let us return to Imam Hussain. When the 
Imam left Mina he did not go to Mecca to prevent 
himself from being killed because he wanted to 
preserve the sanctity of Mecca. He performed 
the umrah instead of the hajj and left for Karbala. 
But before leaving, he delivered a speech where 
he clearly informed people that he is going to be 
killed: 


"Whoever is ready to give the 
iast drops of his heart for us, 
and has made himself prepared 
for meeting Ailah, let him depart 
with us, for I am going to move 
tomorrow morning insha-Ailah!' 


During this speech, the Imam also said: 


CC 


"We are patient in the face of 
Aliah's triais, and He wili reward 
us with the reward of those who 
are patient" 


Through his patience, the Imam achieved an 
unlimited position in which Allah (swt) gave him 
whatever he wants whether for himself, his family, 
or for those who sincerely love him. 

Allamah Bahr al-‘Ulum, a very pious and 
outstanding scholar, was once pondering over 
why Allah (swt) rewards the visitors of Imam 
Hussain (as) abundantly as mentioned in various 
narrations. The mentioned rewards are so much 
that makes it difficult to understand why. While 
busy with this thought, a person came asking 
him what he was thinking about. After listening 
to Allamah’s response, this person responded by 
narrating a story about a king who got lost on a 
hunting trip. Whilst he was lost, the king found 
a tent of an old lady and her son, whose only 
possession apart from the tent was a goat that 
provided them with milk as their only food. Without 
knowing his identity, they slaughtered the goat and 
prepared a good meal for him and prepared a bed 
for him to sleep. When he returned to his palace, 
the king tried to figure out an appropriate way to 
reward those people. All the ideas they came up 
with were rejected by the king because he said 
the old lady and her son gave him all they had 
without any debt to him and even rewarding them 
with the entire kingdom would not compensate for 
their actions. 
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This story helped Allamah realize why Allah 
(swt) treats Imam Hussain (as) in such a way: 
the Imam gave everything he had for Allah: 

-U- 

"Say: '0 ye my servants who 
believe! Fear your Lord, good is 
(the reward) for those who do 
good in this world. Spacious is 
God's earth! those who patiently 
persevere will truly receive a 
reward without measure!'" 

Thus, Allah (swt) grants so much reward not only 
for Imam Hussain (as) but also to those who visit 
him. There is no limit in Allah’s riches: He gives 
those rewards to Imam Hussain (as) and has yet 
more to give. Of course, this is, indeed, an excuse 
for Allah (swt) to provide for His creatures, since 
He is always looking for excuses to give due 
to His boundless generosity. It is a shame that 
sometimes we can be so indolent that we do not 
even give Him an excuse to help us and offer us 
His abundant blessings. 

Our Suffering Over the Loss of 
Imam Hussain (as) 

The tragedy of Ashura is not only the tragedy 
of the Ahlul Bayt (as); it is our tragedy. We are 
also those whom condolences are offered to. 
In Ziyarat Ashura, we refer to it as our tragedy 
when we say: 


- ii - 

"I ask Allah (swt) to give me 
because of my pain and suffering 
over your loss the best reward 
that a person who faces a 
tragedy receives!' 


We do not just participate in the mourning 
congregations to offer condolences; rather, we 
are there because it is our tragedy - we have lost 
our Imam. 


When we meet on the day of Ashura, we are 
recommended to say to each other: 


OfjOh ^euHiAUy 
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On the day of Ashura, Imam Hussain (as) reached 
a lofty status by being patient in the face of 
this tragedy, a status which he could not have 
achieved without experiencing it. The true lovers 
and mourners of Imam Hussain (as) can join him 
by having the same patience, a patience which 
resembles his patience, with fortitude, honour, 
and love for Allah. 
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Pilgrimage (in Arabic ziyarah and/or ziarat (as 
recorded in certain English dictionaries) seems to 
be a religious universal. It seems that pilgrimage, 
whether performed in person or from afar, is what 
(mainly) Abrahamic religions share in common. 
As a religious universal, pilgrimage is expected to 
fulfill certain functions. 

Pilgrimage plays a key role in the religious life of 
man. It functions as an act of piety and reinforces 
the basic religious beliefs with which pious people 
are expected to grow up. Pilgrimage to sacred 
places proves a reminder of part of a history too. 
From this perspective, pilgrimage to Karbala and 
paying a visit to the sacred shrines that lie therein, 
particularly the sanctuaries of our third Infallible 
Imam Hussain (as) and his younger step-brother 
Abbas (as), bring about their own religious effects. 
Pilgrimage to these holy shrines in Karbala, plays 
a pivotal role in reminding the pious pilgrims of the 
tragic event of Karbala that took place on the 10th 
day of Muharram in the year 61 AH/ 680 CE. 

Viewing the holy shrine of Imam Hussain (as) 
with a sense of awe, respect and veneration is 
supposed to qualify as the minimal threshold 
of accomplishing ziarat unto him. Such an act 
of pilgrimage can be perfected by reciting an 
appropriate ziarat-text, a special pilgrimage 
prayer addressed to the dignitary whose tomb 
and sanctuary is being visited. Amongst the 
Infallible Imams (in Shia Islam), Imam Hussain 
(as) has received the highest number of ziarat- 
texts, ranging from a single-sentence salutation 
(“salaam”) to more detailed and lengthy texts. The 
common purpose of such ziarat-texts is expressing 
the pilgrim’s sense of reverence towards the 
dignitary being visited, and in this specific case, to 
Imam Hussain. 

The ziarat-texts in honour of Imam Hussain (as) 
have in fact been classes for educating his lovers 
and the followers of the Ahlul Bayt (as) who aspired 
to go on a trip of pilgrimage to Karbala. From a 
textual point of view, both the detailed pilgrimage 
rituals and the content of the ziarat-texts were 
basically issued and taught by the later Infallible 
Imams (as), who came after Imam Hussain. 
Formally, paying a visit to the Imam (as), even at 
the minimal level of casting a look of veneration 
to his shrine and/or tomb, is a praiseworthy act of 
piety. 



Far beyond this minimal pilgrimage threshold, 
appreciating both the content and the intent of 
the ziarat-texts in favour of our master Hussain 
(as), prove insightful Islamic religious lessons: 
the essence of which are belief in the unicity 
of Allah (Tawhid) and an understanding of the 
sublime character and honourable life of Imam 
Hussain (as). The Infallible Imams in general, and 
especially the sixth Infallible Imam Jafar Sadiq 
(as), who issued and taught most of the ziarat- 
texts in favour of his grandfather Imam Hussain, 
intended to educate people in general and Shia 
Muslims in particular. Their teachings imply that 
both the time and the place of pilgrimage qualify 
as the vehicles for educating the pilgrim. In other 
words, the pilgrim is ready to receive the lessons 
that measure up to the fundamental religious texts. 

The ziarat-texts in respect to Imam Hussain (as) 
can be categorized in several ways. To maintain 
the scope of our discussion, we will limit ourselves 
to mentioning a few of these categories: 
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• In the first place, some of them are brief and 
ritually simple texts, the recitation of which 
proves sufficient in being considered an act of 
pilgrimage. In contrast, there are long and ritually 
more sophisticated ziarat-texts that take much 
longer to accomplish and read out. Pilgrims 
usually prefer reciting shorter ziarat-texts. 

• Another category of such ziarat-texts is 
concerned with the personage to whom an act of 
paying homage is made. While the vast majority 
of the Karbala ziarat-texts address Imam 
Hussain (as), there are certain texts whose focal 
personalities are other martyrs on Ashura, such 
as Abbas (as) or Hurr. 

• The occasion of the pilgrimage (ziarat) is yet 
another factor. While some ziarat-texts are 
general-purpose and can be recited at any 
time, others are recommended to be recited 
on particular occasions of pilgrimage, such as 
the Arbaeen ziarat-text or the ziarat-texts of the 
nights of Qadr. An exception to this can be seen 
in the ziarat-text of Ashura, which if feasible 
and practicable, is recommended to be recited 
every day, even though it is linked to a specific 
occasion. 

There seem to be some noteworthy exceptions 
when it comes to performing the ziarat of Imam 
Hussain (as). An example of this can be seen in 
the fact that for our noble master (as), it is possible 
for us to perform his ziarat from afar. Reciting 
his ziarat after the five mandatory prayers is 
considered a meritorious act of pilgrimage, which 
is free from many constraints and rituals. Another 
instance is the highly recommended act of sending 
a humble salutation to Imam Hussain (as) after 
every instance of drinking water. An important 
lesson that we can gain from this simple ritual is 
that so long as every being needs water for its 
natural survival, the memory of Imam Hussain 
(as) is always with them. Moreover, the essential 
requirement of water for biological survival 
teaches us that the memory of Imam Hussain (as) 
is essential for spiritual survival. 

Last but not least, pronouncing even a simple 
and short, single-sentence acknowledgment 
such as “salaam” unto Imam Hussain (as) is both 
rewarding and insightful. It is his remembrance, in 
any form, that plays a vital role in keeping us alive 
spiritually. As we navigate the difficult issues of 
today’s world, may we all have the grace of being 
reckoned as the devotees of Imam Hussain (as). 
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When a child first starts to observe the world, 
what stands out are the shapes and colours of the 
objects that he sees. He may then proceed to touch, 
feel, smell and taste items in his surroundings. 
This is the first instance where the child begins to 
perceive colour. Some colours he is attracted to, 
some not so much, and this is usually the result of 
an emotion he may attach to that colour: a bond 
formed because of an incident or a memory. 

Anotherfactorthat affects the sentiments in children 
is how they are exposed to their surroundings 
by the adults in their lives. A child may have a 
favourite colour and not know why she loves it or 
may dislike a colour and have no clue where the 
feeling takes root. Children, as we have learnt, are 
very easily impressed. The environment provided 
by the guardians and how they nurture, react, 
and respond to it, impacts the child and helps 
shape the person they will grow into. One may not 
necessarily need to teach a child how to behave, 
as children reflect their surroundings. This initial 
stage of development is called “imitation”. A child, 
in normal circumstances, does not need to be told 
how to behave because in the process of imitation 
they watch, learn, and repeat. 

Nonetheless, a child’s understanding is simple, 
and the development of this understanding, as 
something more complex, is directly related to 
external factors. The nineteenth century British 
scholar William Gladstone, followed by German 
philosopher Lazarus Geiger, closely studied 
ancient texts from cultures around the world and 
found a pattern in ancient languages spanning 
from India to Iceland: the first recorded “colour 
words” were words for black and white. This may 
lead one to believe that the primitive human was 
either not bothered by the other colours present 
in nature, or his vision, like his binary mindset, 
only recognized the two colours. It is only when 
humans developed artistic expression, did they 
start paying attention to the spectrum of colours, 
which organically became a part of our collective 
vocabulary. 

Children in the 21st century grow out of the above 
mentioned binary mindset quickly. This is due to 
the plethora of colours thrown at them from an 
early age. All of their toys, clothing, television 
programming and activities have become complex 
and “colourful” sources of influence. 



They are taught to relate their emotions to various 
colours, such as red representing passion or 
danger, blue representing calmness or deepness 
and yellow signifying playfulness or bravery. 

When asked, why this is the case? They are mostly 
told: “well, it just is!”. However, if our emotional 
associations with colour were innate, they would 
not vary across different cultures and societies. 
Likewise, it would not change over time, as is seen 
with the colour pink, which used to be preferred 
for boys in the beginning of the 20th century and 
became associated to girls by the end of it. 

Whatever the case may be, one thing is certain: 
colour matters! Once it was understood that colours 
evoke specific emotions, and that the colours we 
perceive impact our thoughts and feelings, the 
power of colours was utilized to communicate ideas 
at a subconscious level. However, this superficial 
attachment, sight-to-colour-to-sentiment, when 
associated with objects one acquires or interacts 
with, is not necessarily harmful in the grand 
scheme of things. The problems start when such 
sentiment is directed at other people. This shallow 
understanding has caused so much pain for a 
long time now, and there are many reasons, both 
political and economic, that the “colour card” has 
been played in societies. 
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Power and money have driven man to ignore and 
neglect the cosmos that exists within each human 
individual, thus limiting the focus to the colour of 
the skin. 

Similarly, when not using skin colour to stand out, 
we tend to focus on the shades of other things, such 
as a national symbol or a flag. This only leads to 
further division, between the east and the west, the 
north and the south. Such division breeds conflicts, 
disputes, and misunderstandings; essentially, 
trivial pretexts to mass murder, violence, and war. 
The implications of these divisions are such that, 
when deviated from the truth, even ‘religion’ is 
not safe from it. Shaykh Makarem Shirazi, in his 
exegesis of the Holy Quran, writes: 

- a - 

"Once there was a form of 
baptism, where the child was 
immersed into a pigmented 
liquid, and it was claimed that 
only those who took on the 
colour of the holy water were 
the chosen ones. They were 
supposed to be the ones saved 
from eternal damnation and none 
other. Others were told to join the 
cult and become ritualistically 
pure in this fashion!' 


As the cloth is immersed and changes colour, this 
change takes place down to the fabric, rather to 
the very molecules of the fabric. We must ponder 
on this! What is better than to be immersed in 
the Divine? Where every fiber of our being is 
transformed in its entirety with the colours of the 
Lord? What could be better than to dip in the 
‘fountain of life’ and then live with it and within 
it, illuminated to the very core in the shades of 
Sacredness. This is nothing other than being 
painted to perfection by the All Perfect Himself. 

Imam Sadiq (as) was asked: ‘What is the Sibgha?’ 
and our Imam responded: ‘Islam’ 

This is not only the apparent religion, Islam, as 
we have come to understand it, but rather, it is 
submission in a complete sense. It is to not 
follow the religion blindly, but rather to become 
like the fabric that in the process of being dyed, 
loses whatever identity it had. The one who is in 
complete submission to his Lord, has no identity 
and no individuality. He has reached the apex 
and becomes a vessel through which the Divine 
flows, until his eyes become the eyes of the Lord, 
his ears, the ears of the Lord and so on and so 
forth. This is the colour we must strive to paint 
ourselves with as we move through this material 
realm towards the Divine. 


Imam Sadiq (as) was asked on another occasion 
about the “sibgha” and he responded: 


tc 


The Wilaya of AM ibn abi TaMb 


Allah chose to make mention of and respond to 
this practice in the Quran by saying that if it is 
colour that you seek superiority with, then what 
better colour than the colour of the Divine: 

We have taken the colouring of God; and whose 
shade is better than God’s? (2:138) 

In the Arabic language, “Sibgha”, means to be 
immersed and this word is used in the context of 
dyeing a cloth. 


Here is another point for us to ponder on: Allah 
loves that which is painted with the Wilaya of AN 
(as). For Imam AN (as) is Islam in its entirety. We 
can see this in the instance when the Imam (as) 
left the encampment and approached Amr bin 
Abdal Wad. In this moment, the Prophet (saw) 
announced: 

aK jiSUl ^Jc. jjj 

“Islam in its entirety has come out to attack all of 
kufr.’’ 
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We can see now that the Wilaya of AN (as) is the 
colour of Islam. 

It is the gate through which Divinity is accessed 
because it is the gate to the city of knowledge, 
where one is able to attain the true knowledges 
that elevate the human to heights beyond that of 
all creation. 


It is the tainting of the Fitra which leads man 
astray. Nonetheless, Allah has never left a people 
without a guide: 

jU ja 

“And for every people there is a guide. ” 


In some of our other narrations, “sibgha” is likened 
to Fitra, which is defined as an innate disposition 
that human beings have been created with. To 
understand it simply, every child is born on the 
Fitra, an innate and guiding disposition that, if not 
tainted, will necessarily lead them to the Divine. 
Unfortunately, the purity of this disposition is 
spoiled by the nurturing of guardians, societies 
and deviant traditions. 


The Holy Prophet (saw) is quoted to have said: 

A *4 Li'-v .AS 

“All that are born, are born on the Fitra. it is 
their guardians/parents that make them Jews or 
Christians. ” 


One such guide was none other than our master 
and saviour. Imam Hussain (as). He was given 
the charge to guide humanity, before they forgot 
the message of Allah, and to bring them out of 
the darkness and into the light of Divinity. He 
was joined by people from all walks of life, 
races, colours and cultures. Even age was not 
a hinderance when it came to accompanying the 
leader of the free. He shone bright the light of Allah 
because he himself was drenched in the colour of 
the divine, his entire being painted with shades of 
the Lord’s names. He embodied and manifested 
the Sibgha and on the plains of Karbala, he 
illuminated the earth and revealed the beauty of 
complete submission to Allah. To this day we see 
the effects of his everlasting sacrifice manifested, 
as millions of people of different colours, cultures 
and creeds gather to make his pilgrimage. In that 
moment, it is not the multiplicity that stands out, 
rather it is the divine colour of Hussain (as) which 
paints us all as one. 
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I set out in search of The Sagacity of *Ali, 

I found you. 

I set out in search of The Hallowed Brilliance of Zahra*, 
I found you. 

I set out in search of The Nobility of Hasan, 

I found you. 

I set out in search of The Bravery of Husayn, 

I found you. 

I set out in search ofThe Worship of Sajjad, 

I found you. 


I set out in search ofThe Knowledge of Baqir, 

I found you. 

I set out in search of The Veracity of Sadiq, 

I found you. 

I set out in search ofThe Forbearance of Kazim, 
I found you. 

I set out in search ofThe Clemency of Rida, 

I found you. 

I set out in search ofThe Munificence of Jawad, 
I found you. 



I set out in search of The Immaculacy of HadJ,, 

I found you. f 

I set out in search of The Sanctitude of *AskarTi 
I found you. 

I set out in search of The Concealed One; the Mahdl, 

My heart broke twice: 

The Concealed One, for me was not to be found. 

Your departure from this world a tragedy so profound. 



Though Ahmad Is Immortalized, canonized In the celestial domain. 
The earth weeps! 

For Muhammad amongst us here will not walk again! 

Without that Rahmah we are left to navigate the world profane. 
OGod! 

To You my lamentation and grievance shall the span of my life remain! 


Abu al-Hasan, 

The Death Anniversary of The Noble Messenger of God [s] 

28th Safar al-Khayr, 1442 
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Is it true that some people will live in well-being, 
die in well-being and get resurrected and go to 
heaven in well-being while others suffer many 
trials and afflictions? If so, how is it fair? 

Thank you for your question. Both well being and difficulty are types 
of ordeal that a person is tested with, in the same way that wealth and 
poverty are both tests but in different ways. While difficulties require 
patience, well being requires thankfulness (which means not only being 
thankful with the tongue but using their opportunities to fulfill the goals 
Gid has set out for a human). Those that do fulfill this responsibility will 
be rightly rewarded in the next life, in the same way that those who are 
patient through their trials will be rewarded. 

The difference in trial is decided by God, who will only put a believer 
in the best situation for their progression. Fairness here is not that 
everyone has the same trial, but that everyone is given the best 
opportunity according to their constitution. A person tested with 
difficulty may succeed where they would have failed with ease, and 
vice verca. However, what is more usual in life is that people are tested 
with a variety of circumstances some of which are difficult and some 
of which are easy. A person that has no difficulty in life whatsoever is 
perhaps one who is lead astray, as another function of well being is to 
distract those with a bad end. 

For a deeper look into the philosophy of trial please see these 
podcasts: 

PART1 I PART2 I PARTS 

May you always be successful 
The Warith Magazine November 2020 



There are many people in the world who do not properly 
know about Islam. Will every such non-Muslim person 
end up in hell? 



Thank you for your question. In classical theological ruminations, a difference is drawn 
between those people who have understood the message of Islam and chosen to reject 
it, and those who don’t accept it because they have not understood its message. To 
further categorize the second group, there is a difference between those who do not 
know about the truth of Islam because they haven’t put the effort to research in order 
to find the truth and those that have. It is this last group that will not und up in hell 
according to those ruminations. There is also the issue of those who are mistaken in the 
path of life they take, perhaps because of a negative interaction with Muslims which has 
put them off researching Islam and those who are living the message of Islam even if 
they have not come into appropriate contact with Islam, and these two groups are also 
given the benefit of the doubt. 


So in summary if a person doesn’t know properly about Islam, but that is not out of a 
lack of searching for the truth then they will not end up in hell. 


® l was once asked this question and didn’t know how to 
respond to it. How do we Muslims know for sure if Al¬ 
lah is real and how do we know if we are going on the 
straight path or not? 



Thank you for your question. Once somebody asked Imam Ali (as) if he had seen God. 
He said “Why would I worship a Lord who I haven’t seen.” on the further probing of 
the questioner as to how that was possible the Imam said: “I did not see Him with my 
eyes, but I saw Him with the realities of faith.” The modern world is deeply affected by 
logical positivism, which considers only that which can be sensed by the five senses 
as real. With such an outlook one can never be sure about anything metaphysical, as, 
by definition, the metaphysical is outside of the realm of the five senses. But so too are 
other phenomena that we all accept to be true, such as consciousness, and this is why 
logical positivism is not a tenable set of presuppositions with which to understand the 
world. 


Rather, the metaphysical is sensed by other senses within a person and in the Islamic 
tradition, those senses are usually called the heart. It is the heart that senses God and 
this is sometimes referred to as religious experience. Through the journey of faith a 
person becomes more and more certain about God, through a process of incremental 
interactions, prayer, and appreciation of His Hand in their lives. The wisdom that 
is contained in His religion and the inimitability of the Qur’an. In a more advanced 
understanding of belief, the presuppositions that a Muslim chooses to accept mean that 
there is no alternative other than the existence of God and through the spiritual journey 
they witness the truth of their progression. God Himself guides them to the paths of 
certainty after which there is no doubt. 
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Please send contributions for ail future issues, comments and questions to: 

aiwarith @imamhussain-lib. com 









